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AHMAD’S BARAQ-NAMA:

A CENTRAL ASIAN ISLAMIC WORK IN EASTERN
MIDDLE TURKIC

by
A. BODROGLIGETI
(Los Angeles)

1. The religious works of Central Asian Islamic Turkic literature,
like the religious works of Islamic literature in general, are of two
main types according to the social layer from which they have
arisen. The first type consists of works of learned literature. The
leading examples we know today are Islam’s Mucinw’l-murid* and
the anonymous Cavahiru’l-asrdar.? Works in this category display
their author’s erudition in religious matters and follow Arabic and
Persian traditions in both form and content. The second type
consists of works very close to Turkic folklore in poetic expression
as well as content. Prominent among them are Ahmad Yasavi’s
Divan-i Hikmat,® ‘Ali’s Qissa-t Yuasuf,* and Halis’s story about
Ibrahim, son of Muhammad.5

Whereas the works of learned literature were written to provide
schools and orders with manuals on the regulations of Islam and to

1 See H. F. Hofman, T'urkish Literature, (Utrecht: Library of the University
of Utrecht, 1969), Section III, Part I, Vol. ITI, 330-333.

2 Tbid., ITI, 332. Text, translation, and analysis in A. Bodrogligeti, ‘“The
Fragments of the Cavahiru’l-asrar’, CAJ XVI (1972), 290-303.

3 For specimens from this work see H. Vambéry, Cagataische Sprachstudien,
(Leipzig: F. A. Brockhaus, 1867), 115-123, for a very important analysis,
Th. Menzel, “Die éltesten tiirkischen Mystiker’’, ZDMG 79 (1925), 269-289.
¢ For specimens from this work see M. Th. Houtsma, “Ein alttiirkisches
Gedicht”, ZDMG 43 (1889), 69-98, for a grammatical discussion, C. Brockel-
mann, ‘“CAli’s Qissa’s Jasuf, der édlteste Vorldufer der Osmanischen Litera-
tur’’, A BAW (1916), for a prosodic analysis, A. Bodrogligeti, ‘“‘On the Prosody
of °CAll’s Qissa-t Yusuf”’, Acta Orient. Hung. XIX (1966), 79-97, for a literary
evaluation, A. Bombaci, Storia della letteratura Turca dall’antico vmpero di
Mongolia all’odierna Turchia, (Milano, 1956), 112-113.

5 A hitherto unknown Central Asian tale in an archaic form of the Uzbek
language. See fn. 8.

This content downloaded from 132.174.254.159 on Thu, 03 Dec 2015 19:36:18 UTC
All use subject to JSTOR Terms and Conditions



http://www.jstor.org/page/info/about/policies/terms.jsp

84 A. BODROGLIGETI

serve as readings for educated Muslims, the popular works had a
much broader appeal. They were composed for the purpose of
entertainment and celebration and were therefore often recited by
troubadours and wandering dervishes.

2. Ahmad’s Barag-nama belongs among the popular works. It
reflects that unique brand of Sufism that developed among the
Turks of Central Asia, a Sufism original in its conceptions, its
modes of expression, and in the manner in which it aquired new
adherents.® Wandering dervishes (babas) had taken it outside the
isolated convents to the common people. There, under the influence
of the folk culture, it aquired a more popular character and came to
inspire a new variety of religious literature which had strong local
roots.” The Barag-nama is the product of such a development.

3. I discovered the only known MS of the Baraq-nama in Ankara
in the library of the Department of Languages, History, and Geo-
graphy in a collective volume entitled Mecmuca-i escar ((Cagatayca
ve Farsga) ve nesir “A Collection of (Chagatay and Persian) poems
and Prose Works” (Cat. No. 1/3650). The title of the volume is of
recent origin. The MS occupies pages 85r through 92v, and there
are 11 lines to a page. The script, a variant of the $ikasta type, is
easily readable except in a few places where diacritics are missing.

The title of the Barag-nama does not appear at the beginning of
the story, but only in the closing line, 92v:9. The name of the
copyist is nowhere indicated. The only possible clue to his identity
is the fact that a Persian quatrain is appended to the work, the
same one we also find at the end of the story about Ibrahim, another
work in the same collection.® It now only remains for the same
quatrain to be found with a work in which the copyist is identified.
It is as follows:

¢ See Menzel’s remark on the mission of Ahmad Yasavi, “IThm selbst war
die persische Sprache und Literatur keineswegs fremd. Doch sah er sich ge-
zwungen, Tirkisch zu schreiben, weil er es mit einfachen Tirken zu tun hatte,
denen seine Mission galt. Deshalb griff er auf die dem Volke aus der vor-
islamischen Zeit vertraute Volksliteratur zuriick und wahlte das national-
tiurkische Versmafl der Silbenzéhlung, nicht die arabisch-persische, bereits
durch das Kutadgu Bilig ins Osttiirkische eingefithrte Versmechanik.”
Menzel, “Die éltesten tiirkischen Mystiker’’, p. 277.

? For detailed information on Turkish customs which have been incorporated
into the ritual and practice of Islam see J. Spencer Trimingham, The Sufi
Orders in Islam, (Oxford: Clarendon Press, 1971), p. 58.

8 The story about Ibrahim occupies pages 73v through 82v of the collective
volume. (A paper on this story is in print). The scribe’s quatrain is on
page 82v, lines 10 and 11.
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A CENTRAL ASIAN ISLAMIC WORK IN EASTERN MIDDLE TURKIC 85

92v  (10) ruzi ki marg daman-i cumram raha kunad
k-in hak-i tira band za bandam cuda kunad
(11) ya rabb nigdh dar iman-i an kasi
k-in hatt-i man bihwanad u bar man duca kunad.

i.e., “When death releases the skirt of my life and the dark earth
separates (this mortal body) joint from joint, O God keep in the
(true) faith him who reads my script and pronounces a prayer for
me!”’

4. The author’s name — Ahmad - is given in the second misrac of
distich 92v: 3 in a personal note appended to the poem.? Exactly
who this Ahmad was is difficult to determine, but there can be no
doubt that he was a Sufi poet. This is clear from the choice and
treatment of the poem’s central theme,® one which is characteristic
of (Turkic) Central Asian Sufism, and from the tenor of the closing
lines, the poet’s prayer.!* The language of the poem also provides a
clue: if we leave out of consideration the dialectal features and
modernisms,!? it closely resembles the language of a late Khorazmian
Turkic literary remain'® from the first half of the fourteenth
century — a single ghazal* by a certain Ahmad Hwaca’s-Sarayi,
a poet of similar inspiration.!® It is possible that this Ahmad was
the author of the Barag-nama, although there are strong counter-
indications.1®

9 The misra® has an extra syllable and contains a rare, though not un-
grammadtical, use of the genitive case.

10 Baraq, the hero of the poem, is depicted here as a Sufi (salik-i rah-¢
hagigat) and a sheikh (rahbar-i rah-i tarigat) who has achieved intimacy
(ulfat) with God. His insolence as a sainted fool (dévana) reminds one of the
attitude of the ahl-i malama. See Trimingham, op.cit., 264-269.

11 See line 92v: 7 which reads, ‘“Let him know your secrets, ennoble him
with the splendor of beholding you” which is equivalent to the mystical
states of contemplation (mudahada) and certainty (yagin). See Cyprian
Rice, The Persian Sufis, (London: George Allen & Unwin, 1964), 62-66.

12 See Sections 6e and 9a, c.

12 For a concise summary of the characteristic features of Khorazmian
Turkic see J. Eckmann, ‘“Zur Charakteristik der islamischen mittelasiatisch-
tiirkischen Literatursprache”, Studia Altaica, Festschrift fur Nikolaus Poppe
zum 60. Geburtstag, (Wiesbaden: Otto Harrassowitz, 1957), 51-59.

14 See A. Bodrogligeti, “A Collection of Turkish Poems from the Fourteenth
Century’’, Acta Orient. Hung. XVI (1963), p. 273. The scribe has omitted a
few words in the last line of the poem.

15 The poem describes the beauty of the beloved in traditional Sufi terms.
Sayf-i Sardyl wrote a nazira on Ahmad’s ghazal (see Bodrogligeti, “A
Collection of Turkish Poems . ..”, p. 274).

16 One of them concerns the language of the two works. The Barag-nama
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The Arabic orthography gives the name of the hero of the work as
BRQ. In some places the meter requires that it be read as a mono-
syllabic word with the value of a long (-) or overlong (—) time unit,
in others, as a bisyllabic word with the metrical value of (-v). In
one instance!” it occurs with the dative suffix -gé (BRQK”’). This
suggests that the vowel was an allophone of /a/.!® Thus I read
Baraq ~ Barq in the transliteration. Vambéry’s printed text (see
next paragraph) has the same name with a mater lectionis, i.e.,
BWRQ or BWRH, which he transcribes as Burq. Both Burq and
Barq may be variants of Barag, a name frequently given by Turks
to heroes of religious legends.'® Indeed, Baragq in our story was to
all indications a certain Baraq Baba, a distinguished personality in
early Turkic Sufism.?® The above mentioned Ahmad Hwaca of
Sariy may very well have been a contemporary of his.?!

5. In the chrestomathy to his fundamental work on Chagatay,
the Cagataische Sprachstudien, Vambéry published a shorter version
of the Barag-nama in the Arabic script together with a German
translation.?? While he does not indicate the immediate source of
this work, he tells us that the Burk Divane, as he calls it, was widely
known among the Uzbek and Kirgiz peoples.?® I therefore first

has no connective -n- in the juncture of case endings and nouns with the 3rd
person singular possessive suffix (e.g., haybatidin 91r: 12, sinasiga 87v: 6),
whereas Ahmad’s ghazal occasionally has it (baginda 180r: 12), sometimes
does not (agzida 180r: 9). Although it is not unusual for a Turkish poet to
employ different literary languages (see F. Sertkaya, ‘“Osmanli sgairlerin
Capatayca giirleri”’, Istanbul Universitesi Edebiyat Fakiiltesi Tirk Dili ve
Edebiyaty Dergisi, XVIII 1970, 133-138).

The second question is the usual one about the authorship of popular
tales: was Ahmad the original author of the poem or just the one who
recorded it. The distich in which Ahmad’s name occurs provides no answer,
but comparative analysis of the two versions of the Barag-nama may. I leave
this task to experts in Central Asian folk literature.

17 Which is not sufficient for any solid conclusion, especially in view of
Section 9. ii.

18 See fn. 64.

19 See R. Dankoff’s excellent monograph, “Baraq and Buraq”, CAJ XV
(1971), 102-117.

20 See A. Golpmarli, Yunus Emre Hayatr, (Istanbul: Bozkurt Basimevi,
1936), 36-49.

21 Baraq Baba died in 1307 (Golpmnarh, op.cit., p. 47) and Ahmad Hwaca
was no longer living when Sayf-i Sardyl wrote the nazira on his poem (toward
the end of the fourteenth century).

22 Vambéry, op.cit., 59-70.

23 ‘“Die nachst folgenden Stiucke: Sa‘ad Vakkas, Burk divane, Ahmed Jasuf,
sind sowohl unter der 6zbegischen Bevolkerung, als auch unter den in der
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concluded that he may have recorded the story from a troubadour’s
performance, employing the same field method he had used while
gathering the proverbs for Chapter 1 of his chrestomathy. But a
comparison of his text with the Ankara version convinced me that
many of the deviations in his texts are probably the result of
misspellings in or misreadings from a Turkic manuscript he used.
Thus, for kondiirsiin®® in pwa$ qilip kongling kéndiirsiin bu kiin
“‘console him and restore his heart today’ (A 88r: 10) Vambéry has
killdiirsiin 1it. “make him laugh’’?® (71); for yelgd in yelgd bergdin
bad ila nabudni “he has tossed existence and nonexistence to the
winds”’ (A 85r: 7) Vambéry reads bel ki lit. “moreover’’2® (7); for
tarannum in zikr-i Haqq birld tarannum dyldgin “he was ever
humming songs in praise of the Divine Truth’’?? (A 85v: 4) Vam-
béry gives tarahhum lit. ‘“‘commiseration, kindness’?® (17). IFor
more examples see # 6. d. In all these cases the Ankara text re-
presents the more acceptable version.

Nahe der Chanate wohnenden Kirgisen stark verbreitet, und werden tiberall
in gleicher Weise gesungen, in Begleitung einer Dutara oder Koboz.”
Vambéry, op.cit., p. 43.
24 See fn. 89.
2 V. translates it as “‘erfreue (sein Herz)”.
26V, translates it as ‘““wohl wahr”. The phrase yelgd ber- ‘“‘to toss to the
winds” is a loan translation of the Persian ba/bar bdd dadan ‘‘to ruin, to
destroy” (Steingass, 4 Comprehensive Persian-English Dictionary, London:
Routledge & Kegan Paul Limited, [1892], 137b). It is widely used in Eastern
Middle Turkic.
27 The term farannum (lit. “‘trilling, quavering”) refers to that stage of
recollection (zikr) in which the recollector’s (zakir) heart echos with God’s
name. This idea occurs in a passage of the Mu“nw’l-murid (MS in Bursa,
Orhan Library, No 1605) from the chapter dealing with the slaughter of
animals:
191r: (11) unutsa bogazlarda mu’min kisi

idi zikrin aymaq halal qilmisi

(12) idi zikri mu’min iéi tolug ol

ziyan yoq unutsa tamaq, til, tisi.
i.e., (11) “[Even] if a believer forgets to pronounce God’s name while slaugh-
tering an animal, his act is [still] lawful (12) for a believer is [always] filled
with the praise of God. No harm is done if the palate, tongue, and teeth
forget to give voice to it.”’ In Sufism the final stage of such recollection is
reached when only the idea of the ztkr formula remains in the recollector’s
heart. See Ghazali’s description of the method of achieving such a recollection
(as summarized by D. B. Macdonald), ‘“Let him still persevere until the form
of the word, its letters and shape, is removed from his heart, and there
remains the idea alone, as though clinging to his heart, inseparable from it.”
Quoted by R. A. Nicholson, The Mystics of Islam, (London, 1944), p. 47.
28 V. translates it as ‘‘mit seinem Lobe beschaftigt’.
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In his translation of the Barag-nama Vambéry aims at what he
calls a verbatim rendering of the original, guided by philological
rather than literary considerations.?® While his rendering correctly
reflects the popular character of the work, his Western training
causes him to neglect its Sufi aspects, for most of the deviations of
his translation may be attributed to his disregard of Sufi technical
terms. The following cases are typical:

Distich 85r: 10 no$ etip har dam mahabbat camini, étkdrip yiiz
yelgd subh $amini “he was ever drinking from the goblet of friend-
ship, (so that) he gave no heed to whether it was morning or evening”’
refers to Baraq’s permanent unity with God.3 It has nothing to do
with Baraq’s age.3!

Distich 88r: 2 nala dyldp yiglasur lauh qalam, ah tartip har gilman
tab-cisim ‘‘the Tablet and the Pen will wail and weep in unison,
the transparent-bodied maidens and youths of Paradise will sigh”
constitutes a part of the description of the cosmic catastrophy?32.
The technical terms (e.g., lauh and galam) have their asigned place
in the mythology of Islam and cannot be rendered by vague
wording.33

Distich 85v: 11 he¢ vagtda kénglini sindurmadi, gard-i kulfat
konglidd indiirmddi “he never broke (the mirror of) his (servant’s)
heart; he never sprinkled the dust of distress upon it”. Central to
this distich as well as to many others is the Sufi term ké#ngiil, the
“heart”” which when emptied of all that is not God is ready to
reflect Him like a mirror. When mistreated, it ‘“‘shatters’ or ‘‘be-
comes covered with dust’.3¢

Distich 85r: 7 tapgan ikin gavhar-i magsadni yelgd bergin bud ild
nab@dni ‘“‘he found the Essence of desire (because) he had tossed
both existence and nonexistence to the winds” refers to the de-
stination of the Traveller on the Path, the union with the Divine

2 ¢ .. durch wortgetreue Verdeutschung mehr dem philologischen als dem
literarischen Zwecke des Buches zu entsprechen’. Vambéry, op.cit., p. 44.
30 See fn. 256.

31 See V.’s translation, ‘“‘Hundert Jahre zéhlte er in seinem Leben schon.”
32 Similar to those in the Qur’an (e.g., in Suras LXXVII and LXXXT).

33 See V.’s translation, “In allen Horizonten ist Gewinsel und Klage nur;
auch Peris un Huris wehklagen nur.”

34 See Nicholson’s description, “When the heart is purged of sin and evil
thoughts, the light of certainty strikes upon it and makes it a shining mirror,
so that the Devil cannot approach it without being observed.”” The Mystics...,
pp. 52f.
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Truth in the Divine Reality, where the Sufi is so melted in God that
he is not even aware that he is in the state of annihilation.3s

6. The Ankara version of the Barag-nama differs from Vam-
béry’s publication in the following points:

(a) The Ankara version is more complete: 174 distichs versus 134
distichs in Vambéry’s text. One distich occurs twice in the Ankara
version (89r: 4, 90r: 11). However, Vambéry’s version contains a
total of only 16 distichs not found in the Ankara text.36

(b) The Ankara version includes the author’s name (92v: 3), our
first clue to the identity of the author of this poem.

(c) The Ankara version is philologically more correct as the
following examples show:

The Ankara version has éekdi bir @hé “‘he heaved a deep sigh”
(87v: 6); V reads &igii bir ah lit. “a sigh issued forth’’3” (57). The
phrase ah édk-/éek- (< Persian ah kasidan/kasadan “‘to fetch a
sigh” in Steingass, 123b) is a common Turkic expression,® more
idiomatic than ah éig-.

The Ankara version has dostluq itkdin aramizda guzaf®® ‘‘the
friendship between us has been spoiled” (87v: 4); V gives dostlug
erkdn aramizdakt laf, lit. “‘the friendship between us was an empty
word”’4 (55). Vambéry’s version violates the Sufi conception of
friendship.4® Tt does not rest on words, but is one of the mystical
stages which the believer attains through Divine Aid (tavfiq)
together with his own efforts. Such a relationship to God can be
spoiled, but once established, it cannot ever be regarded as an
empty word (laf).

35 See Rice’s description of this degree of annihilation, ‘“In the perfection of
fana, fana itself is no longer adverted to: it is the state of fana wl fana, the
disappearance of disappearance. The soul, going all out to God, no longer has
any return upon itself.”” The Persian Sufis, p. 77.

3¢ T give these distichs in footnotes (109, 122, 148, 168, 220, 223, 231, 235,
238, 255) which refer to the corresponding places in the Ankara version.

37 V. translates it as ‘“‘er seufzte”.

38 See Turkish ah ¢ek- “‘to sigh’” (New Redhouse Turkic—English Dictionary.
[Istanbul: Redhouse Press, 1968], p. 24a). In Middle Turkic ah et-/qil-|ur-
occur as synonyms (see Ergas Fazylov, Starouzbekskij jazyk, 1 [Tashkent:
Izdetel’stvo FAN, 1966], p. 109).

» Spelled also o'y. For the meaning the word has in our text see
Classical Persian > S'\¢ “‘to spoil, ruin” (Steingass, op.cit., 1088a).
40 V. translates it as “cin eitles Wort war unser freundschaftliches Verhalt-
niss nur”’.

41 Ar. mahabbat or uns. See Section 9. f.i.
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The Ankara version has halgni qilmislarin dyldp hisab ‘‘the
creatures will be called upon to account for their deeds” (91v: 1);
V has halq qilgan qilmisin dyldp hisab, lit. “the creatures will account
for the deeds they have done’.4? Vambéry’s version, while gram-
matically correct, contains a construction which is uncommon in
Middle Turkic.*® His note to explain gilgan qilmisin as “die jingst
und langst vergangene That” (the deeds committed recently and
those committed long ago) is incorrect because in Islam sins are not
categorized according to the time in which they were committed.

The distich in the Ankara version sdliké rah-i haqiqat erkdn ol,
rahbaré rah-i tarigat erkin ol “he was a Traveller on the Way to
Reality, he was a Guide on the Path of Perfection” (85r: 5) forms a
balanced unit in both form and content.4® V has tarigat for hagiqat
in the first misrac (5), which spoils the prosody and upsets the logic
of the terminology .46

The phrase in the Ankara version, bar-ham olgay bu cthan-i bemadar

42 V. translates it as “ein jeder mache Rechnung mit sich selbst’’.

43 In terms of descriptive grammar the possessive suffix -Z on ¢ilmié joins
gilgan and ¢ilmié into a structure of coordination, both elements of which
depend on halg as the first member of the possessive structure:

I
| ba,lq| - | qilgan | + | q'ilmi§| -
The construction without the possessive -7 is more common. The verbal noun

-gan then forms a predicative structure with its logical subject and modifies
a noun which is its direct object, i.e.,

| balq| P | qilgan || |qilmi§

“acts performed by the creatures”. This structure is common in Eastern
Middle Turkic. See, e.g., biz vagif gilgan sifatlar ‘‘the qualities we have
described” (Baytarat al-vazih, MS Istanbul, Topkap1 Revan Késgkii, No 1695,
12v: 11), or Brockelmann’s example Afrasiyab bozgan yirlirning ‘‘der von
A. verwiisteten Lander’’ (Osttiirkische Grammatik der Islamischen Literatur-
sprache Mittelasiens, [Leiden: E. J. Brill, 1954], p. 257).

4  Muhammadan doctors distinguish only “‘grave sins” (kabirah) and ‘“‘minor
sins” (sagirah).

4 From the point of view of versification this distich is an excellent example
of rhythmico-syntactic parallelism (see N. K. Chadwick and V. Zhirmunsky,
Oral Epics of Central Asia, [Cambridge, 1969], 334-339). This balance is also
reflected in the content: the Traveller (salik) is associated with the Way to
Reality (rah-i hagiqat) and the Guide (rahbar), with the Path of Perfection
(rah-i tariqat). The first migra® indicates that the hero was a Sufi, the second,
that he was a sheikh.

46 V. translates it as ‘“Er wandelte stets auf dem rechten Pfad des Glaubens,
ein Wegweiser auf dem Wege der Frommigkeit™.
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“this ephemeral world will shatter’” (91r: 3), makes sense, V’s bar-
ham urgay o cihanda bémalal*” (97) is grammatically incomplete.48

The 2dfat-structure in the Ankara version’s lutf qilding akram-i
tarimda ‘“‘you have provided us a refuge in the most beautiful
mansion” (90v: 7) is parallel to ahsan-i tagvimda ‘“‘in the most
perfect symmetry’” in the first misrac. This parallelism, employed
here as a poetic device,?® is absent in V, where the second misrac
reads lutf qilding ay karim takrimda, lit. “you have bestowed upon
us the benefit of honoring you as generous, O generous one!’’% (93).

Many more examples could be cited to demonstrate the greater
correctness of the Ankara text.5! See also # 5.

(d) The language of the Ankara version is more archaic than that
of Vambéry’s text. The Ankara version has zarra faglig “‘as small
as an atom” (86r: 3) for zarra qadar (27); elgi baglu®® “with their
hands tied” (91r: 7) for dlig baglig; the form bolisa® (92r: 8) for
bolsa in V. It also has ol as a copula’® more frequently than does
Vambéry’s text, e.g. ¢idq maydaninda ol mardana ‘‘he was a brave
in the arena of love’ (85r: 2). Here V has bir instead of ol.

(e) The language of the Ankara version is more colloquial. It
contains many dialectal features, among which the most note-
worthy are: 1. The genitive form in -nij-ni (see 9. c.i.), e.g., A
buddni ‘“‘of God” (85r: 4), V pudaning (4); A ani “his” (85r: 3),
V aning (3), etc. 2. The demonstrative pronoun bol (see 9. c.iii.),
e.g., bol iing “this work of yours” (89v: 7), V bu ising (89), ete. 3.
The imperative instead of the optative, e.g., A bolmagil sin Sarmsar
“do not be ashamed!” (86v: 10) for V’s bolmagay sin (41). 4. The
preference of tkdn (85r: 3) in A for erkdn in Vambéry’s text (3).

47 V. translates it as ‘““dann will unbedingt ich zerstoren sie (die Holle)”.

¢  The sentence has no direct object. In addition, we do not know what the
3rd person singular subject is. The adverbial phrase ““in that world”” makes no
sense.

4 See fn. 45 and 55.

50 V. translates it as “mit Huld und Gnade uns reichlich beschenkt’.

51 A. yutsa balig (92r: 3) vs. V. yogsa balig (126), A. muttahid erdi (85v: 5) vs.
V. mahabbatda erdi (18), A. amringa (86v: 5) vs. V. ay sanga (29), A. bara
tilmam qasiga (87v: 7) vs. V. bar karimam qadiga (58).

52 For a discussion of such constructions see A. Bodrogligeti, ‘“‘On Modern
Turkish distinkoris and yuzikoyun”, Acta Orient. Hung. XXVI (1972),
145-150.

83 See A. Bodrogligeti, ‘“Finite Forms in -isar/-isdr in Fourteenth Century
Turkish Literary Documents”, Acta Orient. Hung. XXIII (1970), 167-176.
54 See Brockelmann, Osttiirkische Grammatik . . ., 274-275.
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5. The form bir kiini (see 9. e.ii.) “one day” in A (86r: 2) for bir
kiin in 'V (26), etc.

7. The Barag-ndma is written in accordance with the principles
of Arabic-Persian prosody, but it also contains traces of genuine
Turkic versification.®® Its basic meter is the ramal — a favourite
meter in early Turkic masnavis®® — in its two major types:

(a) One with ten syllables a line (—~——/——/ ——) as in

85r 2  bar ikan dur bir cacab dévana
¢i§q maydanida ol mardana

and (b) another with eleven syllables a line (—v—/--——/——)%" as in

88r 1 singu dek dur cars-i acla usbu kiin
ingii dek dur ¢arh-i gabra usbu kiin

Each of these main types has at least four or five variants, de-
pending on the value of the first syllable in each metrical foot. The
great number of variants results from the author’s method of
applying Persian prosodic rules to his basically Turkic material:
(a) he reads a short Turkic syllable as short or long, (b) he employs
a long Turkic vowel as long or overlong, (c) in Arabic and Persian
loan words he keeps the full metrical value of overlong syllables or
reads them as long. As a result, the metrical flow of the lines some-
times slows down, sometimes accelerates. Such use of variants, an
essentially Turkic device in Islamic poetry, serves to eliminate
monotony in narration.®®

8. The Barag-nama, especially in mood and content, is repre-
sentative of the traditional type of story in Islamic literature in

55 For a description of rhythmico-syntactic parallelism as the basis of
rhythm in Turkic folk poetry see T. Kowalski, Ze studjéow nad formgq poezii
ludéw tureckich, (Krakéw, 1921), and the prosodic studies of V. M. Zirmunski Js
esp. ‘‘Syntaktischer Parallelismus und rhythmische Bindung im alttirkischen
Vers”, Beitrdige zur Sprachwissenschaft, Volkskunde und Literaturforschung.
Festschrift fir W. Steinitz (Berlin, 1965), 387-401 and ‘O nekotorykh
problemakh teorii tjurkskogo narodnogo stikha’, Tjurkologileskij sbornik
(1970), 29-68. For a discussion of genuine Turkic elements of versification in
Islamic Turkic Literature see Bodrogligeti, ‘A Collection of Turkish Poems...”,
pp- 266-269 and “On the Prosody of °Ali’s Qissa-t Yasuf”, pp. 79-97.

s¢  See E. J. W. Gibb, 4 History of Ottoman Poetry, (London, 1900), I, 108.
57 This line length is not alien in Turkie versification. In fact it is one of the
traditional forms of Turkic epic verses. For more on this question see
Zirmunskij, “O nekotorykh problemakh . ..”, 37f.

58 Similar characteristic features are found in CAli’s Qissa-¢ Yusuf, the
versification of which is even more traditional (see Bodrogligeti, “On the
Prosody of Ali’s Qissa-¢ Yusuf”, pp. 79-97.
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which a sainted fool engages in a quarrel with God, criticizes him
for his activity, and rebukes him for the shortcomings of his
creation.®®

Baraq, the sainted fool in our story,® has attained a high degree
of perfection on the Sufi Path and has become an intimate of God.
This relationship encourages him to acts which would be intolerable
to ordinary believers. He dares to ask God to annihilate His Hell
and thereby to save His creation from the horrors of Hellfire.t1
When God does not fulfil this request, the sainted fool is deeply
disappointed. He states that (a) God is imperfect, for He cannot
keep His promise and cannot observe the requirements of friendship;
that (b) God is not omnipotent, for He has been able to create Hell
but He cannot annihilate it; and that (¢) God’s creation is senseless:
on the one hand He has created man “in the most perfect harmony”’
amd yet later He annihilates him. Baraq even goes so far as to
threaten God that he would never be reconciled with Him. Moses’s
intercession is of no avail.

Stories about sainted fools usually end quite suddenly at this
point with little or no solution to the problems raised in the quarrelé2.
This is not the case with the Barag-nama. Responding to Baraq’s
threat that he would not be reconciled with Him, God explains to
Baraq that Hell is a means for maintaining His authority and
constitutes a proof that He is “omnipotent and omnipresent”’. At
this point, realizing that God is in effect commanding him not to
insist upon his request and that disobedience to that command
would have grave consequences for him, Baraq relinquishes his
request and becomes reconciled with the Most High.

When Moses later rebukes Baraq for his behavior, the sainted
fool refers to God as the Most Forgiving One, who “‘covers’’ the sin
of His friend. The emphasis this poem lays on the element of fear in

5 H. Ritter treats this topic in his very instructive paper ‘“‘Muslim Mystics
strife with God”’, Oriens V (1952), 1-15.

6  He is referred to as bir ‘acab dévana ‘‘a strange madman’ (85r: 2) or
ol dévana-i $urida-hal “that disturbed madman” (86v: 8), sin nifik dévaina
sdn ‘“what a madman you are” (91v: 9), and dévana-¢ néku-hisal ‘‘madman of
good disposition” (89v: 1).

61 Ritter mentions the poet Behlal who included this motif in his criticism,
“Pour out the pitch-boiler (of Hell), let it disappear in order that Thy
faithful servants may see Thy face. Order the snake to swallow Hell; put this
fire out!” Op.cit., p. 14.

82 See Ritter, op.cit., p. 14.
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man’s relationship to God can be regarded as a characteristic
feature of orthodoxy in a Sufi setting.

9. The language of the Barag-n@ma may be characterized as
follows:

(a) In its basic structural and semantic features it belongs to the
Central Asian Turkic literary idiom, apparently to late Khoraz-
mian Turkic or early Chagatay. In detail, however, the Barag-nama
does not reflect a homogeneous structure. There are features,
especially in the morphology, which come from a different layer of
the language or which belong to a different historical stage.

(b) Given the shortcomings of the Arabic orthography, little can
be said of the phonemic system of the Barag-nama. My trans-
literation of the text (under # 10) is a normalized version based
more on etymological and structural evidence than on the Arabic
writing system.

(i) The Ankara MS has no diacritical vowel signs. In many cases
even the dots are missing from the Arabic characters. In Turkic
words, of the Persian characters only <« (p)is used, and then rather
inconsistently. However, in Arabic and Persian words the ortho-
graphy is consistent and in accordance with the classical norms.
The use or omission of matres lectionis is also consistent. Suffixes
are sometimes joined to the words, sometimes written separately.
There are no orthographical errors and no unreadable spots. Thus
it is the Arabic writing system itself which limits our phonemic
assessment of the text.

(ii) The Arabic writing system may supply some data as to the
palatal harmony of vowels especially in Arabic and Persian loan
words, since some of the Arabic-Persian characters for consonant(s)
in nominal and verbal suffixes indicate the palatal or velar nature
of the associated vowel(s) - both in the suffix and in the last syllable
of the base. Yet scholars who have studied this problem have not
been able to observe any consistency in the manner in which palatal
and velar suffixes were applied to loan words.®® This inconsistency
also appears in the MS of the Baraq-n@ma, where we have both
vacdagd, dat. of vacda ‘“promise” (90r: 1), and vacdaga id. (90r: 2),
both karamlig “generous” (92r: 6) and karamlig id. (92r: 7) in
subsequent lines, or in Turkic words, e.g., kéngliga ‘“‘to his heart”

¢  Recently K. Eraslan, “Dogu tiirkgesinde ek uyumsuzluguna dair”,
Istanbul Universitesi Edebiyat Fakiiltest Tiirk Dili ve Edebiyati Dergisi
XVIII (1970), 113-124.
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(89r: 2), qilurgd “in order to do” (90v: 9), etc. If, however, we
disregard the rather small number of such instances, we may con-
clude that the short Arabic and Persian /a/ phoneme had an open
[2¢] allophone® to which the palatal suffix was attached, e.g., bandalik
“service” (87r: 11), Sarmandalik “shame’ (90r: 2), dévinagd ‘“‘to the
sainted fool” (86r: 2), falakgd “‘to the sky” (86v: 5), amrigd, dat. of
amr “command” (92r: 2), giblagd ‘“to the Qibla’” (87v: 3), bandalargd
“to the servants of God” (89v: 9), etc. This, however, is only a
tendency in the phonemic system, since the exceptions enumerated
above do not permit us to call it a law of vowel harmony.

(iii) The Arabic orthography is also of some relevance in deter-
mining the distribution of phonemes. In our text certain phonemes
are dropped. This phenomenon is in part paradigmatic, in part
lexical.

The vowel /u/ has been dropped in a number of structures of
coordination (see 9. d.ii.). Final -n is mostly dropped in the genitive
case ending (see 9. c.i.). The initial n- is missing in the accusative
case ending in two examples (see 9.c.ii.). The consonant element of
the dative case ending has been omitted in kézldrimd “‘to my eyes”
(86r: 10). The substantive verb bol- “to be/become” occurs in a
few cases without its initial b-, mostly in verbal phrases with Persian
nominal elements, e.g., bar-ham olgay “‘(it) will be destroyed’®
(91r: 2, 91r: 6), sindin $ad olup ‘“‘(you) have made me happy”
(91v: 8), @zad olup “(I) have become free” (91v: 8), etc. The suffix
-gay|-giy has a variant without -y,% e.g., kelisgd sin “‘you should
go and meet” (88v: 3), yarasqa sin “‘you should make peace”
(88v: 3).

(c) The morphology of the Baraq-ndma presents many inter-
esting characteristics. These are partly dialectal features, partly
reflexes of different historical stages. Some of them can be ex-
plained by the influence of the Persian language.®?

84 For a discussion of the allophonic variants of Classical Persian /a/ in the
Persian of the Codex Cumanicus, see A. Bodrogligeti, The Persian Vocabulary
of the Codex Cumanicus, (Budapest: Akadémiai Kiadé, 1971), 43-44.

85 This phrase probably entered our text from a southern Turkic dialect
where it existed as a loan translation from Persian.

6 M. Mansuroglu, ‘“Tirkcede -gay/-giy eki ve tiremeleri”’, Jean Deny
Armagam, (Ankara, 1958), 171-183.

67 For a discussion of the influence of Persian on various levels of the
Khorazmian Turkic Language see A. Bodrogligeti, ‘“The Formation of the
Khorazmian Turkic Language: The Problem of the Interference of Lexical
Systems” in the presentation volume Tatarica (in print).

This content downloaded from 132.174.254.159 on Thu, 03 Dec 2015 19:36:18 UTC
All use subject to JSTOR Terms and Conditions



http://www.jstor.org/page/info/about/policies/terms.jsp

96 A. BODROGLIGETI

(i) In our text the genitive case suffix for both nouns and
pronous is generally -ni/-ni. It was not alien to Chagatay®® and is
found even today in some Modern Uzbek dialects.®® In possessive
nominal structures nouns with this suffix always precede their
head, e.g., bu sézimni ahiri dur ‘‘this is my final word” (89r: 1),
can dil birldn hudani casiqi ‘‘he was a lover of God with all his soul
and heart” (85r: 4), garq bolgan cidqni darydasiga ‘he was submerged
in the ocean of love” (85r: 6), etc. In contrast, personal pronouns
with this suffix may precede or follow their head, they may even
be separated from it by other elements in the sentence, e.g., bu
mdni i8kasta halim sormading “you did not care about my broken
spirit” (89r: 5), Baraq tkdn dur ati ani halg ara “among the people
he was known as Baraq” (85r: 3), bu séziimnt tut mdns, ay zi’l-karam
“carry out my wishes, O Merciful One!” (87r: 4).

The genitive suffix is -ning/-ning with both nouns and pronouns,
when it is followed by a postposition,™e.g., hasrning iistidd sargardan
bolup “they are astonished at the events of the Day of Resurrection”
(91v: 4), min yara$mas mdn aning birli mudam “I will not be
reconciled with him” (89r: 1).

(ii) The accusative case suffix for nouns is generally -ni/-ni.
Nouns with the 3rd singular possessive suffix take -» in the accusa-
tive case. With one word the accusative suffix is -4 (kénglim: “my
heart” 87r: 6, 90r: 10). More significantly, in one case we have the
-ti ending, apparently a dialectal feature™ in the language of the
Barag-nama: yoqti bar etmdkkd yditti qudrating ‘‘your power sufficed
to make the non-existent existing” (90v: 9).

(iii) The common Turkic bu and ol are employed as demonstrative
pronouns in our text. However, the dialectal variants (see 6.e.) bol
and $ol also occur,?? although their use is somewhat restricted: they
only occur as modifiers to nouns™, e.g., bol séziimni qilmading “‘you
did not grant my wish”’ (90v: 5) or $@hliggd bol i$ing la’iq emds ‘‘this

88  See J. Eckmann, ‘“Das Tschagataische”, Philologiae Turcicae Funda-
menta, I (Wiesbaden: Franz Steiner Verlag, 1959), p. 148.

8  See S. Wurm, ‘“Das Ozbegische”, Fundamenta I, p. 500.

70 Tt should be noted that this and other statements on the language of our
document are based on a comparatively small corpus of linguistic materials.
"t This feature is also found in Modern Uzbek, see Wurm (‘‘dialektisch, vor
allem im Osten des Sprachgebietes”) Fundamenta I, p. 500.

2 See Wurm (‘“Formen mit auslautendem -I [bul, §ul, ul] finden sich in der
heutigen Sprache nur selten, am héufigsten noch ul”), Fundamenta I, p. 505.
78 This contact position may account for the retention of the final consonant
of the demonstrative pronoun.
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act of yours is not worthy of your kingly powers” (89v: 7), or Sol
zamdni “at once’” (85v: 8); they are not used as a copula in struc-
tures of predication (see 6.d.).

(iv) The manner in which the -p gerund (~-ban/bdn, neg. -may/
-mdy, -mayin/-mdyin) is employed is further proof that the language
of our document is basically archaic as compared to Modern Eastern
Turkic languages. The -p on verbal stems in copulative function,
characteristic of many Modern Turkic languages, especially of
those in the Southern group,” is not attested in the Barag-nama.
Instead, gerund forms in -p occur in two major roles.

(1) In the majority of cases the -p forms are adverbial comple-
ments to a finite verb which expresses the main action. Such a -p
gerund may occur without any complements of its own e.g.,
dozahimni keltirirlir gizdurup ‘‘(then) my Hell will be set ablaze
and brought forth” (91r: 11) or together with any of the comple-
ments that a Turkic verb may have, e.g., negi éikding dhni tira
dylip aftab mahni ‘“‘why did you heave such a sigh, (why did) you
blacken the sun and the moon (with it) ?”’ (86v: 6), or mdn yarastim
emdi sindin $ad olup “‘since you have made me happy, I am now
reconciled with you!” (91v: 8).

(2) Gerund forms in -p frequently function as finite verbs to
express accomplished action related in its results to the present
time. The person is indicated by personal pronouns or simply by the
context, e.g., 1st sing. mdn gadaliq birld vacdamda turup “though I
am a beggar, I have been true to my promise” (89v: 6), 2nd sing.
cars etip nadik ki gust@hdna sin “you talk in such an insolent
manner” (91v: 9), or padsalig birli cahdingni buzup “‘while you, a
King, have broken your agreement’’ (89v: 6) where the 2nd person
is indicated by the possessive suffix on the direct object, 3rd
sing./plur. ne gilurin bilmdyin hayran bolup ‘“not knowing what to
do, they will become bewildered” (91v: 4).

The result of the accomplished action may also be related to a
point in the past. In such cases the -p gerund occurs with the
auxiliary er- in the definite past tense form, e.g., 1st sing. dozakingni
bar-ham ur dep iltimas dylip drdim tutmading amrimni pas “I asked
you to destroy your Hell but you did not heed my request’ (89r: 10),
2nd sing. cahd dtip erding bu kiin cahdinga ydt “you made an
agreement with me so carry it out at once!” (89v: 2).

74 Especially Modern Turkish, see G. L. Lewis, Turkish Grammar, (Oxford:
Clarendon Press, 1967), 177-179.
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(v) The verbal noun in -gu/-gii, which plays a very important
role in the verbal inflection of Khorazmian Turkic’® and has
survived in Chagatay’ and in some Modern Turkic dialects in
various functions, occurs in the Barag-n@ma in only two forms.

(1) As a noun with the postposition dek to express the idea of
“being on the point of . ..”, “looking like/as if . . .”’, e.g., singu dek
dur car$-i acla usbu kiin, ingi dek dur éarh-i gabra u$bu kin “this
very day the highest sphere will tumble down and this very day
the dust-colored sky will fall (to the earth)”’ (88r: 1). The identical
use of this verbal noun survives today in Modern Uzbek.”?

(2) As a finite form in the 3rd person sing./plur. with the pos-
sessive suffix -si/st in fil bild pasSa barabar bolgusi, $er birldn mus
barabar bolgusi ‘“‘elephant and gnat will be as equals, as will lion and
mouse”’ (91r: 10). This use is rare and archaic in Modern Uzbek?®
but quite common in Eastern Middle Turkic documents.?

(vi) The 1st singular of the voluntative is formed with the suffix
-ay/-dy or -ayin/-dyin. This usage also occurs in Chagatay®® and
Modern Uzbek.8! The personal pronoun is always expressed with
these forms, although it has no fixed place in the sentence. It may
precede the verbal form, e.g., har ne desing mdn gilay “I will do
whatever you ask” (86r: 6), mdn dagi har nd deganingns gilay I will
in turn do whatever you ask of me” (86r: 4), or follow it, e.g., ne
tilir bolsang tild dyldyin mdan sanga farmanim bild “ask for anything
you wish and it will be granted to you at my command” (86v: 4).
The plural form of the voluntative does not occur in our text.

(d) The syntax of the Barag-nama has two very unique cha-
racteristics.

(1) Possessive pronouns as modifiers to a noun head occur in two
forms instead of the usual one, i.e., with or without a final -7g. Both
may precede or follow the noun they modify. Those with final -7g,

76 See M. Mansuroglu, “Tirkcede -gu ekinin fonksiyonlar1”, TM X (1951-
53), 341-348 and Brockelmann, Ostt. Gr., p. 246.

76 See J. Eckmann, Chagatay Manual, (The Hague: Mouton, 1966), p. 135.
77 See A. K. Kononov, Grammatika sovremennogo uzbekskogo literaturnogo
jazyka, (Moscow : Izdatel’'stvo AN SSSR, 1960), p. 286.

8 See Wurm (‘“‘eine altertiimliche, in der heutigen Sprache nur sehr selten
gebrauchte Form’’), Fundamenta, I, p. 516.

7  See J. Eckmann, Chagatay Manual, 172-174; Brockelmann, Ostt. Gr.,
318-320.

80 See J. Eckmann, Chagatay Manual, p. 155.

81 See Wurm, Fundamenta I, p. 513.
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however, occur only in contact position with their head,$? e.g., gar
mdning sézimni almas bolsa ol “if he does not heed my words”
(88v: 11), kacbadin afial eriir kinglim mdning “my heart is superior
to the Kacba” (90v: 3), mdn sining lutfunga qildim ictimad I have
put my trust in your grace” (86r: 8), sin aning imanini hamrah qil
“make faith his road companion” (92v: 4). Possessive pronouns
without final -7§, on the other hand, seem to be more loosely
connected to their head: other sentence elements may intercede
between the head and the modifier, no matter what their sequence.
See the examples under 9.c.1.

(ii) In structures of coordination consisting of two Arabic or
Persian nouns, no conjunction is used. Case endings referring to both
elements are added to the second element only, e.g., mdh sal “(for)
months and years” (85v: 10), aftab mahni “‘(why did you darken)
the sun and the moon ¢’ (86v: 6), subhk $am “night and day”
(89v: 1), aftab mahdin ‘‘(light will depart) from sun and moon”
(91r: 3), asman zamin ‘‘(the balance of) sky and earth” (91r: 8),
caql hu$ ““(the creatures will lose their) senses” (91r: 13).

(e) Word formation in the Baraq-nama reveals Persian influence
on the Eastern Middle Turkic lexicon.®® A Turkic development in
the text is a suffix which forms adverbials of time.

(i) Most of the types of word formation by composition encoun-
tered in this work are a Persian import into Middle Turkic. Some
of the Persian composition patterns were applied to Turkic mate-
rial, others were directly borrowed into the Turkic lexicon.

Compounds based on a structure of coordination are represent-
ed by can-dil “soul-and-heart’” (85r: 4). As a compound based on
a structure of modification we have sahib-kuldh (lit. ‘““the possessor
of the cap”)8 “dervish” (86r: 2). Compounds based on a structure
of predication are represented by the following examples, e.g.,
cali-astan (lit. “high throne”) “King of the Divine Court” (87r: 9),
cali-magam ‘‘of high station” (86v: 1), asuft-ahal “‘of distressed
heart” (85v: 6), nék-nam ‘‘of good reputation” (89v: 1), néku-hisal
“of good disposition” (88v: 1), pak-zat ‘“‘Pure Essence” (92v: 3),

82 The retention of final -#g may be due to this contact position, the same
phenomenon as with the full forms of demonstrative pronouns. See fn. 73.
8  See A. Bodrogligeti, ‘Islamic Terms in Eastern Middle Turkic”, Acta
Orient. Hung. XXV (1972), 355-3617.

84  Possibly an allusion to dervish headgear.
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Surida-hal “disturbed” (86v: 8), tab-cisim ‘‘transparent-bodied”
(88r: 2). Compounds based on a structure of complementation are
the following : muskil-gusa ‘‘the solver of difficulties” (90v: 11), and
qudrat-numa (lit. ‘““power-manifester’’) “omnipotent” (87r: 2).

(i) Word formation by suffixation follows the patterns of
Common Turkic nominal and verbal derivation. Only one suffix
need be mentioned here.

The suffix -i/-7, originally the 3rd person singular possessive suffix,
forms adverbials of time®: bir kini “one day (God spoke to this
madman)” (86r: 2) and $ol zamani “at once, without hesitation”
(85v: 8).

(f) The lexicon of the Barag-nama is Eastern Middle Turkic,
which implies the presence of foreign — Arabic and Persian —
elements, archaic forms, loan-translations, and elements from
Southern dialects. Two features of the vocabulary deserve special
mention:

(i) The Barag-nama contains many Turkic Islamic technical
terms. This feature differentiates it sharply from most other Central
Asian Turkic works of a similar nature since the latter employ
Arabic or Persian Islamic technical terms almost exclusively. Only
interlinear translations into Turkic of works, like the Qur’an, that
were prepared for a large public have a higher proportion of Turkic
elements.8¢ Thus the Barag-ndma, too, was obviously destined for a
broad segment of readers.

These are the most characteristic items of the Eastern Turkic
- original or derivate — technical terms used in our document:
cayiblarning yapquéi ‘‘the veiler of sin” (90r: 9), Ar. sattir;®” dostlugq
“friendship” (87v: 4, et passim), Ar. uns and mahabbat; hazirliq

8 Here, too, the use of the possessive suffix - has been extended. Sometimes
the adverbial phrase is a real possessive structure, i.e., the noun the possessive
- refers to is present, e.g., gibla yani “toward the Qibla’” (Mahabbat-nama
[MS Brit. Mus. Add. 7914], 312r: 5). By analogy this use was extended to
other types of structures of modification, e.g., bir yani qoy- “to set aside”
(Sayf, Gulistan bi’t-turki [MS Leiden Library of the Academy of Sciences,
476], 156r: 7), sag yani ‘‘to the right” (Sayf, 164r: 7), tort yani “in all di-
rections’ (Sayf, 90r: 5), etc.

8  See A. Bodrogligeti, ‘‘Islamic Terms . ..”, 355-3617.

87 The phrase ‘ayiblarning yapquéi “the concealer of sins’” modifies the
Arabic term sattar (90r: 9). Arabic and Persian terms are often used in
parallel with genuine Turkic ones, especially in early Islamic Turkic
literature. This tendency originates from interlinear translations.
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“omnipresence” (91v: 6); ci§q yoli ‘“‘the Path of Love’ 8 (85r: 4),
Ar. tariqat; komdiir- ‘“‘to restore one’s heart’’®® (88r: 10); gadirliq
“omnipotence’ (91v: 6), Ar. qudrat; and tilma ‘‘the eloquent one’’*°
(87v: 7), Ar. kalvm (an epithet for Moses, see 92r: 5).

(ii) The Barag-nama contains lexical items which are noteworthy
because of their archaic nature, dialectal character, or special
meaning. These are aligla- “to implore®* (90r: 10), ayla- “to
return’®2 (89r: 2), aylan- “to spin around” (92r: 9), baristur- “to
reconcile”® (87v: 9), tgd “Lord”’? (87r: 1), korsdt- “to show,
manifest’’?® (87r: 2), égiir- “to turn” (87v: 3), étkdr- “to forgive’’®8
(85v:10), 6y “house” (87r: 6), savur- “‘to scatter’” (87r: 1), tan- “‘to

88  Sufism is often referred to as the ‘“Path of Love’ (%8q yoli 85r: 4), the
“Arena of Love” (%$q maydani 85r: 2), or the “Sea of Love” (“8q daryasi
85r: 6). Our text does not have tasavvuf, the Arabic term for Sufi mysticism.
8  Caus. of kon- “‘to procede along the right way”’ (Mufnw’l-murid 184 v: 16).
See kint ‘“‘straightforward, sincere, true’ (Sayf, 25v: 10; Mu®nuw’l-murid
193v: 3). The variant konddr- “to guide, lead to the right way’’ oceurs in the
Iréadw’l-muluk (MS Istanbul, Ayasofya, 1016): konddrgin for Ar. hadi
(1v: 2).

%0 This is a controversial word. There are no dots on the first and second
characters of the graphic form in the MS. If the reading is correct, the word
is a variant of tildam ‘‘talkative’” (Radloff, Versuch eines Worterbuches der
Tiirk-Dialekte, [St. Petersburg, 1893-1911], III, 1333), with a /d/ > /m/
assimilation.

91 Bashkir asivlan- ,cepaurbes, paccepaurbed, 3anTtbea® (Ahmerov et al.,
Baskirsko-russkij slovar’ [Moscow, 1958], 55b, Uzbek alliglan- ,3miTbes,
cepanThbCA, THeBaTbed, Heromosarb® (Borovkov et al., Uzbeksko-russkij
slovar’ [Moscow : Gosudarstvennoje Izdatel’stvo Inostrannykh i nacional'nykh
slovarej, 1958], 46a).

92 Bashkir dyldn- ,BepreThbca, Bpamarbesd, Kpyturbea® (Ahmerov et al.,
op.cit., 696a), Uzbek aylan- id. (Borovkov et al., op.cit., 27a).

93 Turkmen bari§- ~ barli$- 1. ,Mupursca, npumupurbea“ (Baskakov et al.,
Turkmensko-russkij slovar’ [Moskov: Izdatel’stvo ‘“‘Sovjetskaja Enciklo-
pedija”, 1968], 72b), Sayf baris- 1. “to be reconciled” (100v: 11), 2. “to get
along” (134r: 13).

*4  Uzbek ega ,x03:auH; Baajenew; obaagarens” (Borovkov et al., op.cit.,
550b), Bashkir eyd id. (Ahmerov et al., op.cit., 677b); Old Turkic <gd
1. ,xo3auH“; 2. ,0yX,0oxecrBo“ (Nadeljajev et al., Drevnetjurkskij
slovar’, [Leningrad: Izdatels-tvo ‘“Nauka’, 1969], 204a).

95  Bashkir kiirhdt- 1. ,ykaspiBaTb, yYKasaTh Ha 4T0“, 2. ,IIOKa3bIBaTh,
noKasarb, AEMOHCTPMPOBAThb, NPOAEMOHCTPUPOBATH, (Ahmerov et al.,
op.cit., 299b); Uzbek korsit- ,noxaspiBats (Borovkov et al., op.cit., 235a).
98 Bashkir dithdr- 1. ,IpomIycKaTh, OPOIIYCTUTh KOro-4To“ (Ahmerov et al.,
op.cit., 592a), Uzbek otkir- (rare) ~ étkdz- 1. ,mpomyckars” (Borovkov
et al., op.cit., 590a).
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give up”’®” (88v: 8), tilbdrd- ‘“to talk nonsense”® (91v: 11), diriing
“white’’® (92v: 8), yaras- “to be reconciled’’1%° (88v: 5).

10. Text in Transcription Line number
in V’s text
85r (1) bi’smi’llahi’r-rahméni’r-rahim
(2) bar ikén dur bir cacab!! dévana
¢i§q maydanida ol mardéna. 1
(3) Baraq!¢? ikdn dur ati ani halq ara
tanumay!%3 dur héé kim ani dalq ara. 3
(4) can dil birlan hudani casiqi
¢i§q yolida ytriir ol sadiqi.1* 4
(5) saliké rah-1 haqiqat® erkén ol
rahbaré rah-1 tariqat erkén ol. 2
(6) garq bolgan®® cifqni daryasiga
bagqmagan dunyani mafihasiga. 5
(7) tapgan ikdn gavhar-i maqgstdni
yelgalo? bergin bid ila nabidni. 7
(8) otni salgan mal-u milk cahga
yiz ketiirgan Hazrat-1 Allahga.108 6
(9) keda kiindiiz Haqq ila raz aylagan
Haqq tacala birla damsaz dylagan. 8

97 Bashkir tan- ,0TKa3bIBaTbCA, OTKA3aTbCA, OTIINPATLCH, OTIIEPETHCA OT
goro-uyero* (Ahmerov et al., op.cit., 505b), Uzbek tin- ,oTkaswiBaThld,
sanuparbca®, (Borovkov et al., op.cit., 443a).

98 Augmented stem of tilbdr- < tdilbd. See Chag. tdlbdr- ‘‘Dummbheiten be-
gehen” (Radloff, op.cit., III, 1090).

9  Old Turkic #riing 1. ,6enwui, ceerawnt® (Nadeljajev et al., op.cit.

627b), Mu‘inwl-murid, iring “bright, white” (196v: 3).

100 Bashkir yara$- ,MupuTbhes, moMupurbesa ckeM“ (Ahmerov et al., op.cit.,
725b), Uzbek yarasd- 1. ,MMPUTHCA, IPUMMUPUTBCH, 3aKJIOYaTh ItTepeMupne”
(Borovkov et al., op.cit., 574a).

101 il

108

3.2

2% \‘\‘ )

Pl gl DN SEHon S
i+ (See Section 6.c.)
AR

. o& (See Section 6.c.)

108 Y, Q,IL*&

103

104
105

106

4444444
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Line number

in V’s text
(10) nos etip har dam mahabbat camini
otkarip yiiz yelgd subh Samini.10° 9
(11) gah s6z aytip Hudadin asitip
yiglaban!® har lahza 6zidin kitip. 14
85v (1) oziga kelip nidaé aylagin
ahlar tartip sadae aylagin. 15
(2) aylar erdi s6zni gustahana yad
bolur erdi Haqq tacald anga sad. —
(3) aytur erdi sdzni har babdin
tasqari erdi bari'!! adabdin. 16
(4) Haqq bila da’im takallum!'? ayligan
zikr-i Haqq birla tarannum?!?® dylagan. 17
(5) Haqq bilan sozlasip''* ol cali-maqam?!i®
muttahid1® erdi Huda birlan mudam. 18

(6) aytur erdi har ne kim qilsa hiyal

qilmas erdi konglini asufta-hal. —
(7) har ne kim qilsa Hudéadin iltimas

beriir erdi Haqq tacald béqiyas.'t” —
(8) siirar erdi har ne kim qilsa su’al

Sol zamani padsah-i layazal. —

109V, adds

S AREAS e LT

oiey et w asd
oW et Yoo 3,5 u
ol el s (L i)
B VAR WK
Lol L ) e, a5
Judls slel 3y o5 13

wa{);t))f)/,;&\ BV

13

oV, colis

moy, e

1z MS: followed by 1k’ lined through.

us vy, ‘; 3 L/;_(See Section 5).

14 V' olis /l'.

us MS Gl

16 V. \..# (See Section 6.c.).

u7 MS ;. is followed by °q lined through.
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Line number

in V’s text
(9) har ne qilsa Haqq tacaladin talab
keltiiriir''® erdi hameésa bésabab.11® 19
(10) otkariir erdi s6zini mah sal
kelmas erdi Haqq tacalaga malal. 20
(11) heé vaqitda konglini sindurmadi?2
gard-i kulfat konglidé indiirmaédi.!2! 21
86r (1) ikKkisi bir birisini miinisi
Haqq sirridin mihribanliqlar basi.122 22
Kk
(2) bir kiini'?* dévanaga aydi'?* Ilah,
“hidmatimda turgil,125 ay sadhib-kulah! 26
(3) “‘qirq kiinda hidmatini'?¢ aylasang
zarra Caglig'*” tahalluf qilmasang, 27
(4) “méan dagi har nd degéningni gilay
né tilar bolsang sanga ani beray!” 28

18 V. /}/))'/'f
119 For the use of bésabab see the following distich from Jami’s Baharistan
(Second Garden, Story of Iskandar):
o) Glis i ok w67 P

o e ')T s W 4 &
(p. 17, 9 of the Vienna edition).
10V, s )L
WYV, ol aid,fuf

123V, adds
oo d»*‘)_,o. Sl P 23
W 05 2 e )
vl laekeds o U
B s annss
\‘J‘”u" os! u,}t’);:l ‘-hU" 25
ff}/'Jl o U 2)’)‘:.4“""0'
123V, 0 (See Section 6.e.)
124 Y, S
135 Y, oLy
126 YV, U
127 V. .5 (See Section 6.d.}
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Line number
in V’s text

(5) Baraq dedi, “ay hudavand-i'?® cihan!

amringa!?® bolsun fida bu Mhasta can!130 29
(6) ‘‘har ne desang mén qilay canim bilin

IéaSm-i giryan cism-i curyanim bildn.13! 30
(7) “banda qul mén hidmatingda bar man

amringa can birlda minnatdar mén. e
(8) “‘man saning lutfunga qildim ictimad!

san manga hidmat buyurgil bémurad! —
(9) ““har na desang bar dur ihsdnim méaning

hidmating dur rahat-i canim méaning. —

(10) “san agar hidmat buyursang haliya
gard-i rahing kozlarima tutiya! —
(11) “Fhar na hidmatni manga'®? 1a’iq koriup
can-u dil birlan gilur man yigirap.” 31
86v (1) sidq ila dévana-i cali-magam

qirq kiinda hidmatin aylap33 tamam. 32
(2) carz qildi ol bayik®* dargahga

hidmatin ltegiirgan ol'3% Allahga, 33
(3) “man bu kiin vacdamgé yattim, ay Ilah!

emdi sin Msan har na'3® qilsang padsah!” 34
(4) aydi hazrat, “ne tilar bolsang tila

aylayin man 'sanga farmanim?®? bila!” 35
(5) Baraq ol dam dedi!®*® gatig ah urup

ah dudini falakga tegiiriip.13® 36
(6) Barqgal®® dedi, ‘“‘nega ¢akding ahni

tira aylap aftab mahni ¢” 37

. 9 ;v'-"'
. £ ;1 (See Section 6.c.)

v
v
10 YV, ob,
A\
Vv
A2

128 -
120

BV, D pobf 0T oS e

132 Cmar L )
183 SR P
3¢ MS BYiK; V. has - (Sce Section 6.c.)

135 g ‘,«u’/(,(,,,
. of @ ?(See Section 6.c.)
. 8 @¢» S (See Section 6.c.)

Vv
Vv
A2
188 V. s
Vv
v

138

137

7
I A

. R

140 g
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87r

141
142
143
144
145
146
147

148

149
160

151
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Line number
in V’s text

(8)

(9)
(10)
(11)

(1)

4949943+

Haqq tacalad dedi, “maqsiidung ne dur ?
qaysi i§ dur ayitlki s6zing!4! ne dur ?”
dedi ol dévana-i surida-hal,

“ay karim nagarasaz!4? layazal!

“S8arm etdr man ayitmaga bu soziim

carz etarga bu so6ziimni yoq yiiziim!”
dedi ol dam mihriban parvardagar,
““earz qilgil Fbolmagil sin!4® Sarmsar;
“bolma, ay dévana, usbu'4* malal

har né desang ani Fman aylay'*s qabal!”
dedi, “ay mahbiib-i dilhwahim igam !146
Fkill qilip gardin savurgay san igam !147, 148
“qudratingni korsit, ay qudrat-numa !14°
dozahingni bar-ham urgil, ay huda 115
“dozahingni bar-ham ur, ay pak-zat!
dozahingdin bandalar bolsun®! nacat!
“bu soziimni tut mani, ay zi’l-karam!
usbu koénglim dur méni baitu’l-haram.
“kongliimi sindurmagil, dgah dur,

tut caziz ani ki baitu’l-lah durur.

“qilma véran konglimi masrir qil,

0z oyung dur, sin ani maemir qil!

“bu soziimni tut manga barma halal
vacdanga yat vacdanga gilma badal!

J‘“x"

)L-,L(

o sl (See Section 6.e.)
st

NI

ol

Sl o A e oL 1
adds

o n il - Sl

oS R ol o s

Same as 89v: 8
V. sl

V. o=t

38

39

40

41

42

43

47

45

46
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Line number
in V’s text
(8) “maén bii kiln vacdamga yattiim, ay ilah!
sén dagi vacdanga yat, ay padsah!” 48
(9) dedi ol sultan-i cali-astan
rafie-1 car§-i cald va asman, 49
(10) ‘‘dozahimni bar- ham ursam mén bu kiin
kil qilip gardin savursam méan bu kiin: 50
(11) ““héé kisi manga itacat qilmagay?5?
bandalik aylap cibadat qilmagay. 51
87v (1) ‘“‘usbu s6zni qilma mendin iltimas
qoy bu sozni tut mani amrimni pas!”’1% 52
(2) actiqar!®* keldi usal dévananing
¢i8q otiga kilygin ol parvananing. 53
(3) turdi adiglap ylizini 6giiriips®
qiblagé qildi Fyiizini agiiriip ;1% 54
(4) dedi, “ya rabb vacdanga qilma?s? hilaf!
dostluq ikdn aramizda gugzaf.1 55
(5) ‘‘dostlugni méan bu kiin qildim ada
bolduq emdi bir birimizdin cuda!” 56
(6) ot tutasip sinasiga ol zaméan
¢ekdi'®® bir ahé ki boldi bagri qan. 57
k k%
(7) Cabra’ilga keldi tangridin hitab,
F“‘bara tilmam?'% qasiga aylap Sitab! 58
(8) ‘“‘dostum kongli buzulmi§ dur bu kiin
ri§ta-1 ulfat tziilmi§ dur bu kiin. 59
12 MS o U
153 Y, LY
1wy, &%)
/Y, e
186V, L.’;))")l o
7V, Lwd
WV, v{ 2>5+%" (See Section 6.c.)
159V, .s+ixr (See Section 6.c.)
w0 V. e 5 X (See Section 6.c.)
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88r

161

162
163
164
165
166
167
168

169
170
171
172
173
174

175

(9)
(10)
(11)
(1)
(2)
(3)
(4)
(5)
(6)
(7)
(8)

owd
25!

<o o

s U

48924444

adds

1!

I I B B

93 el
. the two migra’s are reversed.
esail ru..
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“dostum birld yarasturgil'é! mani
kongli qalmi§ dur hwas ayla konglini!
“yiqilur bolsal¢? bu kiin toquz falak
yiglaSur gardiinda amvac-1'%* malak.
“yati qat Fyargéd tusip®* dur zalzala
Ftahbatah!é® gardiinga tiisti gulgula.
“singu dek dur cars-i acla usbu kiin

ingii dek dur éarh-i gabra!é® usbu kin.

“nala aylap yiglasur lauh qalam

ah tartip hiir gilman tab-cisim.167, 168
“asmanda yiglasur riihanilar
yigla§iyan qarri va kayvanilar.
“tustil®® gauga bu toquz gardin ara
tag va ta$ kith ila hamiin ara.
“yiglaSurlar yar ara!"® vahs u tuyur
bésalarda Fsér-u ham arslan-u mir.1”
F“‘rahmatini sani yoq tur!’? basiga
téz bargil'’® dostumni qasiga 1174
“dostum boldi parésan usbu kiin
maéan dagi boldum parésan usbu kiin!”
Cabra’il keltiirdi Misiga habar,
“Haqq ltacald aydi'’® sanga, rahbar:

L')"'/)"/\'
g'»f'v. LPFA

rb-‘. /UQLJ»é e

oo Ui LU Ll

P A

5 (See Section 6.c.)

/)’)/l’ \)‘*‘"’/\ Sl
Lt e )

L

Line number
in V’s text

60

61

62

63

64

66

67

68

69
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Line number
in V’s text
(9) ““‘Baraq'?® birld dost erditk mah-u sl
kongligd kelmi§!?? bu kiin mendin'’® malal. 70
(10) “‘ikimizni Fasna gilsun'”® bu kiin
hwas qilip konglini kondiirsiin®® bu kiin!’” 71

k%

(11) bardi Misa aydi'®* Haqq paygamini
Baraqga®? bardi mahabbat camini; 72
88v (1) dedi, “ay dévana-i néku-hisal!
konglinga yatmis$ bu kiin Haqqdin malal. 73
(2) ‘““bu malalatni'®?® kongildin dir qil,
dostluq véranasin maemir qil! 74
(3) “Haqq bilan barip keliska sin bu kiin
dostung birld yarasqa san bu kiin!” —
(4) dedi Musaiga, “aya ay rahbar!
Malq sirridin Haqqga paygamim yatar!® 75
(5) “bar-ham ursun dozahin ol zat-i pak
yogsa yaraSmay,'85 bolur man qahrnak. 76
(6) ‘‘dostum birld méni kop tur iSim
dostumdin dozahi dur hwahisim. 77
(7) ““dozahini bar-ham ursun dn-qadar
galmasun har kaz Sararidin!®® agar! 78
(8) ‘““uSbu dur cahdim'? méaning ta roz-i hasr
bu soziimdin tanmayim?®® ta roz-i nasr. 79

176 K

oo

Q)”',)*"‘.?;g"

o, , 35  (See Section 6.c.)
(SRR

177
178
179
130
181
182 w_,v
183 o &l

el akals op w3 S
u\»*-'*‘/l‘

2 02, W5)

et

o L

184
186
186
187

4934834483423+

188
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89r

189
190
101
193
193
194
195

(9)
(10)
(11)

(1)

2)
(3)
(4)
(5)
(6)
(7)
(8)
(9)

(10)
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“bu s6ziim bir dur ildhim bir turur
vaeda qilgan padsahim bir turur.

“maén biliir mén vacdasi yalgan emas
kimsa andin nduméd qalgan?!®® emas.
“gar maning sozimni almas!®® bolsa ol
dozahini bar-ham urmas bolsa ol,

“mén yaraSmas man aning birld mudam
bu s6ziimni ahiri dur va’s-salam!”

%k %k

kelsé aylap padsahindin yana

carz qildi kelgdnini kongliga.1®!

yana qildi Haqq tacalaga hitab,

“bu soziimni qilmading, ay zt’l-canab!
F““dostluq kitti aradin, ya ilah!

neda yillik dostluq boldi tabah.192
F“bu soziim erdi ki'®® ahir qilmading!®*
bu méni i8kasta Fhalim sormading.%®
“ne bolur erdi méani 8ad dylasang
halgni dozahdin dzad aylasang ?

“dost bolgan dost amrini tutar

har né kim qilsa gunahidin 6tar.
““dozahingni sin bu kiin séndiirmading
du$manimni gardanin sindurmading.
“dusmanim Saytanga bardiing sadliq
bandalarga barmading azadliq.
“‘dozahingni bar-ham ur dep iltimas
dylap erdim tutmading amrimni pas.

V. oWs

V. oW

V. awmbys oUW (See Section 6.c.)
Same as 90r: 11

V. ol

V. Sbsw )

A AR PRt

Line number
in V’s text
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(11)

8ov (1)

90r

198
197
198
199
200
201
208
203
204
2056

(2)
(3)
(4)
()
(6)
(7)
(8)
(9)
(10)
(11)
(1)
(2)

111

Line number
in V’s text

“dost bolsang dozahingni bar-ham ur
kiil qilip gardini har yana savur!

“tiin va kiin amringni tuttum subh $am
bu s6ziimni almading, ay nék-nam!
“vacda etting kim sdn ol'*® vacdanga yat
cahd étip erding bu kiin cahdinga yat!
“qirq kiin amrimni tut deding manga
har na kim amr ayliding qildim sanga.
“man bu kiin bir s6z dedim, ya rabb sanga
ol so6ziimni gilmading bavar manga.
“dostlugni aylading méndin cuda
bolduq emdi bir birimizdin cuda.

“mén gadaliq birld Fvacdamda turup'®’
padsalig®®® birla cahdingni buzup.
“Sahligga bol!®® ising 14’iq emas2®®
vacda[ga] yatmas kisi sadiq emés.20!
“san munazzah sin bu iSdin, ay Huda!
qudratingni korsit, ay qudrat-numa 202
“qudratingni askara20® qil bu kiin
bandalarga Fsan mudara®** qil bu kiin!
“san karim sin san karam qilgil bu kin
otni gulzar-1 Iram qilgil bu kiin!
“bar-ham ur dézahni, ay parvardagar,
qudrating bolgay cihanda askar!
“vacdagé yettim bu kiin mahliq igaé
sén nediik yetméas mii san haliq igac ¢208
“vacdaga yettim qilip man bandalik
qilmasam bolgay idi Sarmandalik.

MS b~ _

V. waop v

V. »ew

V. » (See Section 6.e.)
V. UL

V. Ju6

Same as 87r: 2

V. sl

V. oo

MS has an additional &

This content downloaded from 132.174.254.159 on Thu, 03 Dec 2015 19:36:18 UTC

All use subject to JSTOR Terms and Conditions

88

89

90

91


http://www.jstor.org/page/info/about/policies/terms.jsp

112

90v

206
207
208
209
210
211

3)
(4)
(5)

(7)
(8)
(9)
(10)
(11)
(1)
(2)
&)
(4)
()
(6)

MS %),
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“bar-ham ur doézahni, ay qadir igdm!
vacdanga yat vacdanga, gaffar igdm !

“Sukr man kim vacdama yattim bu kiin

Line number
in V’s text

har na kim amr ayliding qildim bu kiin! —
“qudrating yatmas mii bar-ham urmaga?2

dozahingni kiil qilip savurmaga 2207
“vacdaga yattim bu kiin man hak igic
yatmading vacdanga zat-1 pak igac.

“dost bolsang bu séziim tutmas mu sin

haliq igaé vacdanga yatmés mii san ?
“vacdanga yat, ay hudavand-i cihdn!
dozahingni bar-ham urgil bu zaman!
“dozahingni bar-ham ur, gaffar igim
cayiblarni yapquéi sattar igdm!
“dozahingni bar-ham ur acigladim,
konglimi iSkasta qildim yigladim.
“dostluq kitti aradin, ya ilah!

neda yillik2%® dostluq boldi tabah.20
“dostluqni sin parésan dylading
kacbani bir damda véran aylading.
“erdi ya rabb kacbadin kénglim caziz
yarga yaksan aylading aylap satiz.
“kacbadin afzal erir kongliim maning
bas cacab boldi ani sindurganing.
“dost bolgan dost konglini alur

dosti har nd desa ani qilur.

“bol s6ziimni qilmading bol kiin ba-cay

larzaga kelgay bu kiin car§, ay Huday!
‘“yasading bizni bu kiin cizzat?!® bila
can catd qilding basi qudrat?!! bila.

MS &%

MS o)~
Same as 89r: 4
V. @f

V. e

92
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Line number
in V’s text
(7) ‘“halq?'? qilding ahsan-1 taqvimda
lutf qilding Fakram-1 tarimda?!? 93
(8) ‘‘songra otqa salmaging 1a’iq emas?
bol iSingé ol iSing sadiq emas.2!8 94
(9) “‘yoqti bar etmékka yatti qudrating
yoq qilurga nega yatmas qudrating ? —
(10) “‘yuz keturdiim, ay karim padsah!
bandani navméd qilma, ya ilah! —
(11) “‘emdi kim sén sén bilir sén, ay Huda!
mugkilimni hall qil, ay muskil-gusa!” 95

%k %k

91r (1) Baraqga®'® yatdi Haqq tacaladin hitab,

“sabr qil, ay Baraq sin, gilma sitab! 96
(2) ““tangla kim bolsa qiyamat askar

Fbar-ham olgay bu cihan-i bémadar.2? 97
(3) “nir kitgay aftab mahdin

hukm birla hazrat-1 Allahdin. 98
(4) “‘para para bolgay Fol kiin?!® asman

tokilir yargd nuciim andar zaman. 99
(5) “‘tangla kim hazir bolur yaumu’'n-nusir

came bolur?!® har yarda vahs va ham tuytar. 100
(6) “gard olup ¢iqqay havaga taglar

bar-ham olgay milk mal baglar.22° 101

212 'V" e‘!)

n V.S ‘._a{‘;‘ (See Section 6.c.)

214 V. J,‘)

s YV, J,0»

a8 MS 6,5 V. sy

WV, JW s bine) U, 0 (See Section 6.c.)
218 MS ‘))Ql

2o Y, 0,0

1V, adds

s 102
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Line number
in V’s text
(7) ‘“‘came bolgay?*! barda calimlar hama

lelgi baglu??? barda zalimlar hama. 103
(8) ‘‘came bolgay avvalin aharin
yoq bolur bu came¢-i 4sman zamin.?2® 104
(9) ‘“‘@smanlar Fbardasi véran??* bolur
koriip ani Fhalglar hayran2% bolur. 106
(10) “fil bila passa barabar bolgusi?2
Sér birlan Mmus barabar bolgusi.?*? 107
(11) ““dozahimni keltirarlar qizdurup
halq turgaylar alamdin ah urup. 108
(12) “korgay ani anbiya va avliya
haybatidin yigla§ur 8ah u gada. 109

(13) “‘dozahim bar-cus urup aylar??® huras
halqdin uéqay Fham ol dam??® caql hus. 110
9lv (1) T*“halgni qilmislarin2% aylap hisab
dozah iéra neda ming tirlig cazab.23! 111
(2) “halq bolgaylar hama zar u nizar
ol zaman kim yiglaSurlar zar zar. —
(3) “qayda barsaq Mapqa miz andin?32 nacat

kim qilur hall bizga us$bu muskilat ? 113
m Yy, W)
1V, ul ) (See Section 6.d.)
223V, adds
P Vs ary LWy oL 10
e b, ol vl
Y, Yol st
3V, e b
226V, Wy (See Section 6.d.)
227 v. ul,.] » ﬂ,.p o
228 Y, o....l:i
10 MS
B Y, S iy (See Section 6.c.)
231V, adds
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92r

233

234

236

287
238

239
240
241
242

243

CENTRAL ASIAN ISLAMIC WORK IN EASTERN MIDDLE TURKIC 115

Line number

in V’s text
(4) ‘“ne qilurin??? bilmayin hayran bolup
Masrning tstida?** sargardan bolup.23 114
(5) “halq bilstinlar ki i§ dusvar ikian
Fdozah i¢ra kim?3¢ cazabi bar ikéin. 116

(6) ““ta ki bilgaylar maning hazirligim

munda bar?®” ikdn méaning gadirligim!’23¢ 117
(7) Baraq dedi, “ay Huday layanam!

magqsadimga yattim emdi Mva’s-salam!23* 119
(8) “mén yarastim emdi sandin §ad olup

dozah oti vahmidin azad olup!” 120

%Kk

(9) dedi Misi, “san nedilk dévana sin

carz Fetip nacik ki?* gustabana sin! 121
(10) “‘qorgmas®*! san hazrat-1 cabbardin
qahr qatig hazrat-1 qahhéardin ? 122

(11) “munda kim qilding bu kiin tark-i adab
Fhaddinga sigmay né deding talbarap.2#2 123

(1) “qilmading andésa bu dargahdin
"banda degin qorqmas mu 8ahdin ? 124
(2) “banda bolsang amriga taslim bol,
Motga salsa misl-i Ibrahim bol!243 125
V.,
Vo ool
V. adds

SL P 3 e e o 18
s\l p s L U

V. 4“’/\'{*“’,)
V. 35
V. adds
u{'v“" \'/{,\L/)/)ﬂ.\)y S s 118
J""“ ‘“.U Ué“'"/)’ el o
V. ¢ o
V. 4-;‘.)/' ol
V. o8
V.: this misra® is missing.
V. J» (’°‘f‘ oty e il
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245
246
- 247
248
249
2350
251
253
268
254
266
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(3) TI“suga kir gar desa ol dam Yiinas ol244
l'yutsa balig dost birlda mu’nas ol!245

(4) “béadablig qilmagil andésa qil
cacz izhar et tavazue pesa qil!”

(5) dedi Miisaga,2*¢ “aya Misi kalim 1247
rahbaré rah-1 haqiqat?*® mustaqim.

(6) T“ol turur andag?*® karamlig padsah
rahmati bisyar2?® eriir qilsam gunah.

(7) “ol rahim?® dur ki karamlig kirdigar
lqahri kelmés?5? mihriban parvardagar.

(8) ‘‘necda gustahana qilsam?283 Gtkariir
har né matlibim bolisa Fol beriir.254, 258

(9) “tasSlasam 6ziimni tagdin hast olup
aylanip yargéa tiiar man mast olup.

(10) “kotarip yarga qoyar Safqat bila
dostini dtkarur qudrat bila.
(11) “bandasigd mihriban parvardagar

ham atadin ham anadin dostdar.

(1) “kordiim anda mihribanligni ziyad
ol turur Allah ra’uf bi’l-¢ibad.”

* kK

_))g JUR o> 357 as s~ (See Section 6.c.)
Jy gosm e olp 3l ed 2 (See Section 6.c.)
oy s
(5 (See Section 6.c.)
«w b (See Section 6.c.)
,2° oles J)\
“w
[
bk e
-
Pt
adds
U’U:';J'X"&"“‘:‘jifg 132
o lbs U"’)‘ UL(;;‘ &'.“;:\
w/)"' B e e R T
20,y aUJ)‘ [ I FAREA S

Line number
in V’s text
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Line number
in V’s text
(2) Baraqni qissasini qildim tamam
muhtasar qildim s6ziimni va’s-salam. —
(3) iltimasi bu turur, ay pak-zat!
ber bu dozah otidin Ahmadni nacat. —
(4) sén aning imanini hamrah qil
ha&rda ruhséarasini mah qil! —
(5) aylagil ihsan tahiri Sarbatin
rozi qilgil har u gilman ulfatin. —
(6) hamrah etgil ani paygambar bila
tasnalab sérab qil kavsar bila. —
(7) mahram etgdy san ani asraringa
qil musarraf lamea-i didaringa.
(8) man qiliban bu qulung s6zin bayan
muhfar sozlar dur iringa hub ciyan. —
(9) tammat Baraqg-nama

11. Translation

(A Description of Baraq and his relationship to God. )*%

851 (1) In the name of God, the Merciful, the Compassionate-

(2) There was a strange madman, a brave in the arena of
love.

(3) Among the people he was known as Baraq; in his
dervish costume no one could ever distinguish him (from
other dervishes).

(4) With all his soul and heart he was a lover of God ; that
faithful one was ever on the Way of Love.

(5) He was a traveller on the Path to Reality, (he was
even more,) he was a guide on the Path to Perfection.

(6) Submerged in the ocean of love, he had no eyes for the
things of this world.

(7) He had found the Jewel of his desire (because) he had
tossed both existence and nonexistence to the winds.

(8) He had set fire to riches, possessions, and (even) his
abode, and had turned his face to God’s Divine Majesty.

286 The translator has added the titles.
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85v

86r

267

A. BODROGLIGETI

(9) Night and day he exchanged secrets with God the
Divine Truth, he was ever an intimate of the Most High.

(10) He was ever drinking from the goblet of friendship,
(so that) he gave no heed to whether it was morning or
evening.2%’

(11) From time to time he would utter words he had heard
from God. Then he would weep and faint.

(1) When he regained consciousness, he would cry out,
heave deep sighs, and then (begin to) speak.

(2) He would utter impudent words, (yet) God the Most
High took delight in him.

(3) Baraq spoke of all manner of things; everything he said
was beyond the (bounds of) good manners.

(4) In his speech he was ever using the word God, he was
ever humming His praises.

(5) That (Muslim) of high station was ever conversing
with God the Divine Truth; he was always one with Him.

(6) He spoke of whatever was on his mind; (yet God)
never brought distress to his heart.

(7) Whatever he requested from God, the Most High
granted him unstintingly.

(8) For whatever he made entreaty, the Eternal King at
once put before him.

(9) Whatever he demanded from God, the Most High
always brought to him without conditions.

(10) For months and years God carried out his requests;
the Most High never wearied of them.

(11) He never broke (the mirror of ) His (servant’s) heart;
he never sprinkled the dust of distress upon it.

(1) (God and Baraq) were intimate friends; the secrets
that came (to Baraq) from God were evidence of the great
friendship between them.

The allusion is to the Qur’anic injunction, ‘O believers, remember God

oft, and give Him glory at the dawn and in the evening” Qur. XXXIII, 41
A. J. Arberry, The Koran Interpreted. London: G. Allen, E. Unwin Ltd.,
1955), 11, 126.
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(God and Baraq reach an agreement. God’s reluctance to fulfil
his part destroys their friendship.)

(2) One day God spoke to this madman saying, “Stand
ready to carry out my service, O Dervish!

(3) “If you (will) serve me for forty days without a
moment’s opposition,

(4) “I in turn will do whatever you ask of me; I will give
you whatever you wish!”’

(5) Baraq replied, ““O Lord of the World! May this world-
weary soul be a sacrifice to your commands!

(6) “I will do whatever you ask with (all I have): my soul,
my weeping eyes, and my naked body.

(7) “I am a slave, a servant, (and) I am in your service.
I welcome your command with all my soul.

(8) “I have put my trust in your grace, tell me what it is
you wish of me, no matter what it is.

(9) “Tell me whatever it is that you wish, (for I am confi-
dent that) I will be able (to do your bidding), to serve you
brings pleasure to my heart.

(10) “If you command me to serve you now, (I will walk
behind you like a faithful servant and) the dust that your
feet raise will be a collyrium for my eyes.

(11) “Whatever service you deem me worthy of I will
hasten to fulfil with all my heart and soul!”

86v (1) In forty days that madman of high station had
faithfully completed God’s services.

(2) Then he who had completed his services to God
presented himself at the Lofty Throne.

(3) (He said,) “O God, today I have fulfilled my promise;
now it is for you to do what you think best (in regard to the
promise that you made to me), (O) King!”

(4) The Lord said, “Ask for whatever you wish and at my
command it shall be granted to you!”

(5) Then Baraq heaved a deep sigh and sent it, the smoke
of his burning heart, forth to the very heavens themselves.

(6) (God) asked Baraq, “Why such a sigh, (why did) you
darken sun and moon (with it) ?”’

(7) (Then) God the Most High continued, “What is your
wish ? What is it that troubles you ? Tell me your request!”
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(8) That disturbed madman answered, “O Merciful,
Eternal Creator!

(9) “I am ashamed to pronounce these words; I feel I dare
not submit my request to you.”

(10) Then the Benevolent Provider said, ‘“Make your
request; do not be reluctant!

(11) “Do not be so distressed, O Madman! I am willing to
do whatever you ask.”

87r (1) (Baraq) answered, ‘O my Beloved, Desire of my

Heart, my Lord! (My request is that you) turn (your Hell)
into ashes and then disperse these ashes as (the wind dis-
perses) dust, my Lord!

(2) “Exercise your power, O Omnipotent One! Destroy
your Hell, O God!

(3) “Destroy your Hell, O Pure Essence, that (your) ser-
vants may be spared its (torments).

(4) “Carry out my wishes, O Merciful One! (Remember
that) my heart is my temple.

(5) “Take care not to bring destruction down upon it.
Treat it is a sacred place, for it is the House of God.

(6) “Do not lay waste my heart, make it rejoice, (for) it
is your house, make it flourish!

(7) “Carry out my request, do not bring misfortune down
upon me. Fulfil your promise, do not break it!

(8) “Today I have fulfilled my promise, O God! Now you
fulfil yours, O King!”

(9) Then the King of the High Court, he who keeps the
heavens and the highest sphere in their places, spoke,

(10) “Were I to destroy my Hell today, were I to turn it
into ashes and scatter these ashes about like dust today,

(11) “No one would (any longer) obey my commands, no
one would carry out my service with the humility of a (true)
servant.

87v (1) “Do not ask this of me. Relinquish your request; do as

I command!”

(2) That madman, that butterfly afire in the flame of
love, was hurt.

(3) He stood there disappointed and turned his face away;
(then) he turned toward the ¢ibla,2%®

38 T.e., he turned away from the str &7, lib. ‘“‘the heart’s Ka’ba”, i.e.,
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(4) (And) he spoke, “O God, do not break your promise!
(Otherwise) our friendship is spoiled.

(5) “Today I have fulfilled (the requirements of) friend-
ship and (yet) now the bonds of friendship that once joined
us are severed.”

(6) Then the fire of grief flared up in his breast. He heaved
a deep sigh and was filled with anguish.?%®

(God sends Gabriel to Moses to ask him to reconcile Him and
Barag.)

(7) (And now) Gabriel received a command from God,
“Go, hasten to (Moses) my Eloquent One!

(8) ““(Tell him that) today my friend’s heart is distressed,
(that) today the bonds of intimacy (between us) have been
severed.

(9) “Reconcile me with my friend. He is desolate; raise
his spirits.

(10) ““(Otherwise) the nine spheres will collapse today and
the host of angels will weep together in Heaven.

(11) “Earthquakes will cause the sevenfold earth to
tremble (and) tumult will arise throughout the Heavens.

88r (1) “This very day the highest sphere will tumble from
its place; this very day the dust-colored sky will fall (to the
earth).

(2) “The Tablet and the Pen will weep and wail in unison;
the transparent-bodied maidens and youths of Paradise will
sigh.

(3) “The saints will weep together in their heaven. The
fixed stars and the planets will weep together.

(4) “An uproar will erupt among the nine spheres, in the
nountains and rocky crags, on the hills and in the desert.

his own heart which is a Kacba, and turned toward the _aA** 4.7, lit. “Kacba

of the Sincere One, (Abraham)”, i.e., the Sanctuary in Mekka, to use Egre-
foglu’s terms (Miizekki'n-Niifds, specimens in F. Iz, Eski Turk Edebiyatinda
Nesir, [Istanbul: Osman Yalcin Matbaasi, 1964], p. 84), because, as a result
of the break in their friendship, he could no longer communicate directly
with God, but only indirectly by addressing the Ka‘ba. God, on the other
hand, communicates through Gabriel and Moses.

359 Boldi bagri qan lit. “his innards filled with blood”. The phrase is very
common in Middle Turkic. See Cl. Persian héini cigar hwardan “‘to be sorely
grieved” (Steingass, op.cit., 488a).
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(5) “On the plains beasts and birds will weep together, so
in the groves will lions, tigers, and ants.

(6) “My compassion for my friend has no bonds. Hasten
to him!

(7) “His distress today today brings distress to me.”

(8) Gabriel forwarded the message to Moses, “God the
Most High says (these words) to you, (O) Road-guide!

(9) “‘I was Baraq’s friend for months and years. Today I
brought distress to his heart.

(10) “‘Restore our friendship today, console him and
restore his heart!””

(The eloguent Moses is unsuccessful in achieving reconci-
liation.)

(11) Moses set out taking God’s message with him. He
extended the goblet of friendship to Baraq.

(1) He addressed him saying, “O madman of Good
Disposition! Today God has brought distress to your heart.

(2) “Banish it and resurrect your friendship from its ruins!

(3) “You should go and meet your God today; today yeu
should make peace with your friend!”

(4) (Baraq) answered Moses, “Hark ye, O Road-Guide!
Take to God these thoughts from me, his creature.

(5) “Tell that Pure Essence to destroy his Hell, otherwise
I will not be reconciled with Him; I will remain angry.

(6) “I have rendered my friend many services. My request
concerns (only) his Hell.

(7) “Let him destroy his Hell so that not even a spark of
it remains.

(8) ““I will persist in my request: this is my vow, and I will
keep it to the (very) Day of Resurrection; to the (very) Day
of Resurrection this is my promise and I will be true to it.

(9) “I have but one (unrelinquishable) vow, just as I have
but one God, and just as the King who made a promise to
me is but one.

(10) “I know that his promise cannot be a lie. No one has
ever remained disappointed with Him.

(11) ““If He does not heed my words and does not destroy
His Hell,
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89r (1) “I will never be reconciled with Him. That is my final
word, I have made my decision!”

( Baraq reproaches God and demands to know why He cannot
fulfil His part of the agreement.)

(2) When (Moses) returned from his King (with a negative
reply), Baraq (complained still more and) expressed all
that came into his heart.

(3) Again he addressed God the Most High, “You did not
grant my request, O Glorious One!

(4) “Bonds of friendship no longer join us, O God! (Our)
friendship of so many years has been spoiled.

(5) “I made (only) this one request, but you did not grant
it, nor did you care about my broken spirit.

(6) “What would it have cost you to have brought me
happiness, to have spared the people (the torments of) your
Hell ¢

(7) “Friends obey the commands of (their) friends; they
forgive their sins no matter what they are.

(8) “You did not destroy your Hell today; you did not
break the neck of my enemy.

(9) “You granted happiness to my enemy, Satan, and
denied (your) servant freedom (from the fear of Hell).

(10) “I asked you to destroy your Hell, but you did not
heed my request.

(11) “Had you been a (true) friend, you would have
destroyed your Hell, you would have turned it into ashes,
and you would have scattered (these ashes) in all directions.

89v (1) “Night and day I obeyed your commands with no
thought for anything else; (yet) you, the one called Good,
did not fulfil my request.

(2) “You made me a promise, so fulfil it! You made an
agreement with me, so carry it out at once!

(3) “You said to me, ‘Obey my commands for forty days!’
I did for you whatever you commanded.

(4) “Today I made a request of you, O God! You did not
fulfil it for me.

(5) “You have broken off (all) friendship from me, now
we are separated from each other.
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(6) “Though I am a beggar, I have been true to my
promise, while you, a King, have broken yours.

(7) “This act of yours is not worthy of your kingly
powers. He who does not keep his promise is not (a) faithful
(friend).

(8) “It is not like you (to commit) such an act, O God!
Manifest your power, O Omnipotent One!

(9) “Make your might manifest today; do this kindness
for your servant today.

(10) “You are generous, perform (this act of) generosity
today! Turn Hellfire into the rose garden of Iram?® today !

(11) “Destroy your Hell, O Provider! Let your power
manifest itself to the world.

90r (1) “I have fulfilled (my) promise today, though I am but
a created being. How is it that you do not fulfil (yours)
although you are the Creator ?

(2) “I have fulfilled my promise by proving myself a good
servant. Had I not done so, I would have covered myself
with shame.

(3) “Destroy your Hell, O my Powerful Lord! Fulfil your
promise, O my Forgiving Lord!

(4) “I am glad (that with your aid I have now been able
to) fulfil my promise ; whatever you commanded, I have now
obeyed.

(5) “Is it that your power has proved insufficient to de-
stroy your Hell, to turn it into ashes and to scatter them ?

(6) “I have fulfilled my promise today though I am (but)
dust; you did not fulfil your promise, although you are the
One of Pure Essence.

(7) “If you are a (true) friend (how is it that) you do not
carry out my request ? (How is it that) you who are the
Creator, do not fulfil your promise ?

(8) “Fulfil your promise, O Lord of the World! Destroy
your Hell at once!

(9) “Destroy your Hell, O my Forgiving Lord, the
Concealer of Sins, my Sin-veiling Lord !261

260 A place mentioned in the Qur’an, ‘“Iram of the pillars, the like of which
was never created in the land”’, Qur. LXXXIX, 6 (Arberry op. cit., II, p. 337).
261 See fn. 87.
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(10) “Weeping and distressed at heart I implored you to
destroy your Hell.

(11) “Friendship no longer joins us, O God! (Our) friend-
ship of so many years has been spoiled.

90v (1) “You have put friendship to flight; in a single moment
you laid (my) Kacba (,my heart,) in ruins.

(2) “O God! my heart was more precious to me than the
Kacba (of Abraham): in your conflict (with me) you have
levelled it to the ground.

(3) “My heart is holier than the Kacba, how inconceivable,
then, that you have broken it.262

(4) “A friend brings joy to his friend’s heart and does
whatever his friend asks of him.

(5) “Today you did not grant me my wish, (and so) the
highest sphere will tremble today, O God |26

(6) First you created us with (your) might, and then, with
your enormous power, you granted us a soul.

(7) “You created us in the most perfect symmetry, and
you provided us a refuge in the most beautiful mansion.

(8) “It does not befit you, then, to cast (all your works)
into the fire. (Your failure to keep your promise) is not in
harmony with the act of creation.

(9) “Your power sufficed to make the nonexistent
existing, (yet) it does not suffice to annihilate (what you
have created).

(10) “I turned my face to you, O Merciful King! Do not
disappoint (your) servant, O God!

(11) “Now that you know (what questions are disturbing
me), O God! (Help me) to find an answer to them, O Solver of
Difficulties!”

262 The heart when God is within it is more sacred than the sanctuary of
Mekka, for it is there that union with God takes place

(s annd” 90535 sy Jley
Egrefoglu. loc.cit., 84) and where the believer achieves gnosis
(LM Do poie a0  abt e Tbid.). See also 87r 4 through 7.
263 See Sa’di’s distich in the Bistan for similar reaction of the highest sphere
to the wailing of an orphan: ) 2

R oA AL

™= P A o
(Chapter II, line 22). See also 87r: 9, 88r: 1 of the Baragnama.
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(God responds to Baraq’s complaints, answers his questions,
and wins him over.)

(1) God the Most High addressed Baraq, “Be patient, O
Baraq, do not be overhasty!

(2) “On that morning when the Day of Resurrection is at
hand, this ephemeral world will shatter.

(3) “At the Almighty’s command light will depart from
sun and moon.

(4) “That day the sky will shatter and in a single instant
the stars will pour to the ground.

(5) ““On that morning when the Day of Resurrection is at
hand, all the wild animals and birds will assemble in their
places.

(6) “The mountains will turn into dust that will rise into
the air: wealth and possessions will be destroyed.

(7) “All wise men will be in comfort, but all tyrants will
have their hands in bonds.

(8) “First and Last will meet, and the balance of sky and
earth will be upset.

(9) “The spheres will fall into ruin, and, on beholding this
spectacle, the creatures will be perplexed and filled with
awe.

(10) “Elephant and gnat will be as equals, as will lion and
mouse.

(11) “Then my Hell will be set ablaze and brought forth,
and (,on beholding its,) flames the creatures will stop and
gasp.

(12) “Prophets and saints will behold it; king and beggar
alike will wail at its awesomeness.

(13) “My Hell will begin to bubble and roar; at that very
moment the creatures will swoon.

(1) “The creatures will be called upon to account for their
deeds. In Hell several thousand kinds of torments (await the
evildoers).

(2) “All creatures will be afflicted and distressed; on that
day they will all weep bitterly.

(3) “(Saying,) ‘To whom may we turn for salvation ¢ Who
can help us out of our predicament ¢’

(4) “Not knowing what to do, they will be bewildered,
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they will be astonished at the events of the Day of Resurrec-
tion.

(5) “Let the creatures be aware of the import of that day,
of the torments that await them in Hell.

(6) “Let them know that I am present everywhere, let
them know that my power is overwhelming!”

(7) Baraq said, “O Ever Wakeful God! I have achieved
my goal, (you have answered the questions which has been
puzzling me,) and I ask for nothing more!

(8) “Since you have made me happy (and) have freed me
from the anxiety of Hellfire, I am now reconciled with you.*

(Moses admonishes Baraq for his insolence. In response, Barag
demonstrates that he has already been reconciled with God.)

(9) (Then) Moses said (to Baraq), “What a madman you
are to talk so insolently!

(10) “Have you no fear of the Almighty God, of the
Vanquisher Possessed of Terrible Wrath ¢

(11) “How you have violated (the requirements of) good
manners today ! What words impatience and foolishness have
put into your mouth!

92r (1) “You had no fear of the Court of Heaven. Should he

who has declared himself His servant?6¢ not fear his King ?

(2) “Since you are a servant (of His), submit to His
command. If he casts you into the fire, be like Abraham [268

(3) “If He commands you to go into the water, then be
like Jonah. (Even) if the fish swallows you do not rebel
against your friend !266

(4) “Do not violate the laws of good behavior, be mindful
(of the consequences of such violation)! Realize your
dependence (upon Him) and exercise submission!”

264 See Qur. VII, 72. Moses has the Qur’anic verse in mind. Baraq, on the
other hand, is God’s servant in the sense of the perfect recollection (zikir),
of which we have a contemporary (?) description in the Mufinu’l-murid
(see fn. 1), “(198v: 2) Know with certainty that the zikir, in the highest
sense, is to contemplate God, to bind oneself [to Him] by declaring ‘I serve
my Lord’, (3) to obey [Him] by avowing that the ordinances (avamsr) [one
must obey] are His, and to turn away [from what is forbidden] by avering
that the prohibitions (navahiz) are His”.

265 See Qur. XXI, 68-71, XXIX, 24, and XXXVII, 97.

266 See Qur. XXXVII, 139-144, and LXVIII, 48—49.
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(5) (Baraq) said to Moses, ‘“Hark ye, O Moses, Converser
with God and True Guide on the Road of Law!

(6) “(God)is a generous King : Heisready with forgiveness
whenever I sin.

(7) “He is compassionate, for He is the Generous Creator.
He never becomes enraged, (for He is) the Loving Provider.

(8) “No matter how insolently I behave, He forgives me.
No matter what I request, He grants it to me.

(9) “Even were I to fall from a mountain, wounded, or
even were I, intoxicated, to spin around and fall to the ground,

(10) “With (His) compassion He would help me to rise,
with (His) power He would send me, His friend, on my way.

(11) *“The Provider is loving to His servant, more loving,
indeed, than a father or mother.

92v (1) “I have received much love from Him. Allah is kind to

His servants.”

(The poet’s final words and his prayer to God.)

(2) T have finished the story of Baraq, here I cut short my
words. There is no more to this tale.

(3) I make only one request (to you), O Pure Essence!
Save (me), Ahmad, from Hellfire.

(4) Make faith his road companion and, on the Day of
Resurrection, make his face (to shine) like the moon.

(5) Offer him the purifying drink,?¢? let him experience
the intimacy of the maidens and youths of Paradise.

(6) Make him a road companion to the Prophet. When he
is thirsty, quench his thirst with (the water) of Kavsar!

(7) Let him know your secrets; ennoble him with the
splendor of beholding you.

(8) I have related the story of your servant, (Baraq).
These last lines (of humble request) stand forth clearly
against the white (of this paper).

Here ends the Story of Baraq.

*7  See Ottoman Turkic, s > Jarab-i tahir “der Reinigungstrank aus der
Quelle des Paradieses, welchen die Glaubigen vor dem Eintritt in dasselbe
trinken” (Th. Zenker, T'iirkisch-Arabisch-Persisches Handworterbuch, [Leip-
zig: Wilhelm Engelmann, 1866], p. 612¢).
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